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preface

P R E F A C E

The present volume is part of the project entitled ArTravel. Travel and Colo-
nial Art in Contemporary Culture, financed by the Portuguese Foundation 
for Science and Technology (FCT) (SFRH/BPD/107783/2015), and is the 
first in a series of initiatives which propose to (re-)think the Portuguese 
empire and Portuguese colonial art.

(Post) Colonial Thought and Writings includes the proceedings of a pub-
lic conference of the same name held on 20th April 2016 at the Faculty of 
Social Sciences and Humanities (FCSH) of the Universidade NOVA de 
Lisboa. This event brought together four leading figures from the areas of 
Portuguese politics, essays, literature and history of art, namely Adriano 
Moreira, Eduardo Lourenço, Helder Macedo and José-Augusto França, 
who have all, at different moments, in different ways and in different con-
texts, reflected on and written about the Portuguese colonial empire. They 
all come before us here as witnesses of a past that is reflected in the present, 
thereby demonstrating an unusual modernity. 

The volume is divided into two parts, corresponding to the two 
moments of the conference: the first presents the paper given by each 
speaker; the second records the discussion that followed, moderated by 
Nuno Severiano Teixeira and João Paulo Oliveira e Costa.

Within the art-power-empire triangle, the different forms of under-
standing of Adriano Moreira, Eduardo Lourenço, Helder Macedo and 
José-Augusto França provide a unique testimony, revealing perspectives 
that interweave and interconnect and leaving us with written thoughts that 
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reveal themselves within the silence of the work and are tied to the view 
of the other.

Maria João Castro
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adriano moreira

A D R I A N O  M O R E I R A

The question of colonisation is very topical today, especially in Portugal, 
but it is still very difficult to place it on the merely academic plane. This is 
because Portugal’s decolonisation is still near in terms of time, because the 
cost to the country was high in terms of sacrifices and because we have a 
contingent of wounded people who still enjoy an active life but who must 
be assisted and understood.

Meanwhile, those who have time to read newspapers must have noticed 
that the effects of decolonisation are reflected over and over again in the 
everyday life of the nation and so we need to build a relationship with it 
that is on an equal footing after a long period of colonial subordination. 
I would therefore like to recall some facts that I believe are necessary to 
contextualise this binomial so that it might attain the projection and level 
of academic impartiality that it needs to reach so as to appease the people’s 
spirit.

First of all, when we speak of the colonisation that the generations still 
living have experienced, we must bear in mind all the time that we are 
always looking at an external power that subjugates the local peoples who 
are very diverse in terms of ethnicity, culture and religion. This can even 
make us forget some of the very serious colonisation events that preceded 
this last model of submission to a power that was external to the diverse 
occupied territories of the so-called primitive populations.

For example, with regard to the colonisation of the American conti-
nent, we forget how rare it is for us to see comments on how the United 
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States of America were formed. Let us remember Tocqueville’s book on 
democracy in America in which he reproduces the petition the Iroquois 
brought to the President of the United States saying: «When your ancestors 
arrived on our shores they were weary, we received them with kindness, 
[…] we gave them what they needed. We were the most important nation 
of this land. You conquered the whole of the territory, you made our peo-
ple disappear. Here we are, the last of our race, and we have come to ask if 
we too can live here.» This is a phenomenon that has been forgotten.

From a historical point of view, the vision that is linked to us and the 
concerns of the Portuguese today was primarily constructed after the Ber-
lin Conference. This is the most important case in our current experience 
and, curiously enough, has at least two aspects to it:

— It concerns the dignity of the natives.
— It concerns the nature of the governance established in such territo-

ries. This accords perfectly with the hypocrisy that normally accom-
panies political organisation in any form. There is no known political 
organisation that does not invoke a set of values to abide by but, when 
exercising power, forgets its own values because it just follows its own 
interests.

America continues to be an excellent example because we all align our-
selves with the democratic evolution of the West in the Declaration of Phil-
adelphia, which stated that:

All human beings are born free and equal and with the same right to pur-
sue their material well-being […] 

This was engraved on the stamp of History but is read as if there was a 
comma: not natives, not slaves, not workers, not women, and it has been a 
terrible struggle to wipe out this information. This attitude, together with 
European expansion, was what created the definition of what we so sweetly 
call the ‘Third World’. No country organised its colonial expansion without 
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evoking great principles: the Portuguese and the Spanish invoked evange-
lisation. But Vasco da Gama’s report tells us that when he arrived on the 
beach at Calicut, they asked him: «Oh devil, what have you come here 
for?» To which the Portuguese mariner replied: «We have come looking 
for Christians and spices.»

The French decided they would take ‘enlightenment’ and, at the same 
time, civilisation; the English, in the voice of one of their poets, sought 
to carry the heavy burden of civilisation with them and so they built the 
Indian Empire. And all the European colonisers did this. The result was 
that, when called upon to exercise the power they had installed, every-
where witnessed, in the language of today’s economists, the building of 
extractive states; in other words, states from which wealth and profits were 
extracted. In addition, after Vasco da Gama’s report was read, missionaries, 
priests and teachers were also used 

What this meant was that colonisation everywhere gave birth not to 
the British Empire, the French Empire or the Portuguese Empire, but to 
the Euroworld Empire. The reason is that they were the ones who arbitrar-
ily divided up the territories, who arbitrarily established borders and who 
arbitrarily distributed governments. As a result, this empire became one 
unit and it is this concept that should be considered by the generation still 
alive who are assisting at the breaking up of this single Euroworld Empire.

And perhaps to the surprise of some who are especially concerned with 
introducing some authenticity into the Universal Declaration of Human 
Rights, it is useful to recall that in the 1950s, on the eve of the attack on the 
Suez Canal, the Anti-Slavery Society of London organised an anti-slavery 
conference in Geneva. It seemed to be a concern with no content: we were 
already living in the post Second World War period. I was a delegate to this 
event which helped to organise the bases for the Suez disembarkation. This 
was the theme of the conference, but there is one point I should mention. 
On the programme was one item which sought to extend the area under 
supervision in the Indian Ocean so that it encompassed the Portuguese 
territories. England, as our faithful ally, knew that we did not want India 
to oversee Portuguese shipping but the conference continued. The overall 
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conclusion of the meeting was the following: between four and five hun-
dred thousand slaves in the Middle East lived under the Christian desig-
nation «Slave Travel Cheque». As a rule, they were converts to Islam, had 
come from Senegal, and were the coin used for paying the expenses of the 
journey, but they arrived at the holy places and there remained as slaves. 
Only it seems there was one special rule: without freedom, reproduction 
and procreation end up weakening the body so that it became necessary to 
continue with slavery.

Naturally, in Portugal, we saw all these abuses of slavery but what I think 
is the most serious is not slavery — which is extremely serious — but it is 
being transported to a faraway land, because if you are a slave but live in the 
land where you were born, if you know the people, if you have childhood 
friends, it is very different from being shipped to the American continent 
where completely different ethnic races were mixed together. This does not 
form a community but a crowd, and integration takes a very long time. I am 
arguing this only to say that I am not in favour of receiving nationality for 
the benefit of an inventory and that we should acknowledge all the errors 
we make. Personally, though, I feel some satisfaction with what emerged: 
for example, Brazil gave us all the abuses mentioned above, and Goa — if 
you read the chronicles that have already been published about the Inquisi-
tion’s intervening role, you are horrified — but what came out of it all makes 
me feel pleased to be Portuguese. I therefore make a distinction between 
these two things. But I wanted to remind you that slavery was abolished 
in the metropole, in Portugal, by the Marquês de Pombal, who was not 
renowned for being a good person, whereas in the colonies it was abolished 
by Sá da Bandeira, who the people affectionately called «Zé Maneta» as he 
had only one arm, having lost the other in a war; in Brazil it was abolished 
by a woman for whom I have the highest admiration — Princess Isabel. She 
was regent and it was done with her father’s consent although she knew 
— and hence my admiration for her — that the signing of that diploma 
would mean the end of the monarchy. But she believed that the dignity of 
the people justified her losing the crown and that it was her duty to publish 
the decree. However, this fact did not end the difficulties our territory faced 
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because we, for example, in our part of the Euroworld territory, had some 
colonies that did not have any ‘indigenous’ populations; such was the case 
of Macau, the Indian Union and Cape Verde, but the others did. And the 
indigenous peoples negated Thomas Jefferson’s proclamation because they 
had no citizenship, and so had no right to be citizens.

A few weeks ago I heard something that gave me great satisfaction, 
which is good because there are few occasions to be satisfied in our coun-
try. I have a son who was a lawyer in Mozambique for some years and he 
had an African colleague who asked him one day: 

— Are you Dr. Adriano Moreira’s son?
— Yes, I am.
— Then I’m going to tell you something. My father told me that the first 
happy day of his life only came when he was 70 when he received his cit-
izen’s identity card with his indigenous status removed, a status that had 
been repealed by your father.

This comment regarding indigeneity implied that it was a denial of equal 
rights. But there was also forced labour which had to be abolished and 
there were certain compulsory cultures which also had to be done away 
with. And then a more serious problem arrived — war. At this point, I 
must mention one fact because we must be fair to the institutions and to 
the times. I am a witness to the fact that the Army Chief of Staff, General 
Câmara Pina, declared: «These wars cannot be won; what can be won is 
time to carry out the reforms necessary for a political solution.»

They won thirteen years but did not undertake the necessary reforms 
since these were interrupted and not adequately monitored. It was a huge 
sacrifice but the montage of the ‘Spectacle State’ of the times we are living 
in is enormous, as when we complain about the sacrifices of the Portu-
guese while forgetting that the French army was crushed in Indochina and 
had to face the tragedy of Algeria, a problem still unresolved today, on the 
orders of a man called François Mitterrand who claimed that «Algeria was, 
Algeria is, and Algeria always will be French».
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Holland had huge problems in Indonesia, leading to the Indonesian 
army in Timor later killing some two hundred thousand people. England, 
the master of political evolution, does not forget that America inherited 
democracy from her although nobody says that what the Americans took 
from the Magna Carta was the rule that obliges taxes to be voted on. Even 
so, England did not succeed in getting Gandhi, the pacifist, to ensure that 
Muslims and Hindus did not separate and a ‘mere’ four to five hundred 
thousand people died. All this is the Euroworld Empire. However, this 
change in political power altered the world situation. In the meantime, the 
Third World abandoned the political system to which it had been subjected 
and it was then that something very serious that has still not been reme-
died occurred in Europe. The Europe that made the Euroworld Empire had 
itself been previously organised into empires. Then came the First World 
War (1914-1918) and help from the Americans. President Thomas Wood-
row Wilson was the main person responsible for the Charter of the League 
of Nations in which the principle that each nation should have a State was 
established. This is an important principle, but unfortunately there are few 
nations in Europe and they are still greatly divided. But the Americans did 
not sign the Charter and the imperial organisation vanished.

The empires disappeared. Europe had had the German Empire, the 
Austro-Hungarian Empire, the Russian Empire and the Ottoman Empire, 
and they all disappeared.

After the Second World War, the Charter of the United Nations and 
the Declaration of Rights once again altered the structure. To put it sim-
ply, those texts were written exclusively by Western hands. In the mean-
time, those peoples who were gradually being liberated arrived with their 
own specific conceptions of the world and of life and when the United 
Nations met it experienced something new in the history of humanity. 
This was that all nations were free and could speak to the world, but this 
did not coincide with the idea of those from the West who had written 
the document. Let me give some examples. In the Declaration of Rights, 
the founding document appended to the Charter, the right to property is 
stated among the basic rights as being a fundamental right. The Americans 
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and the Russians both signed but they were not saying the same thing. 
It also stated that the family was the fundamental unit of organisation of 
society. Everyone signed — Catholics, civilists, polygamists, defenders of 
unmarried partnerships, etc.

We then began to arrive at the point of having a world government that 
was less organised and which had a semantic that was not coincident with 
reality. So what happened in reality was that the United Nations Charter 
was immediately put on hold and the world began to be ruled by military 
pacts — NATO and the Warsaw Pact.

Today we find ourselves in a situation that is, in my opinion, closer 
to world disorder than to world order and the risks are enormous. The 
effectiveness of human rights continues to be extremely limited. This can 
be seen in the situation we are dealing with today with regard to the issue 
of the conflict between migration and respect for those conventions that 
establish humanitarian obligations.

Let me refer to one last circumstance, which is the following: obey-
ing the Charter, this political hegemony disappeared leaving behind the 
human cost of all those who had been part of the Euroworld Empire. But 
Europe did not lose only political power; it lost control of raw materials, 
control of the markets for finished products, and the terrible power to be 
the one to set the price of labour. And as a result, what we are seeing at 
this moment is that poverty has defied all the projects set up by the United 
Nations, there is not one single objective that has been reached, the divi-
sion among poor countries where slavery still exists in much of their ter-
ritory remains, and when it comes to questions of war and peace, it is not 
uncommon to come to the conclusion that there is war everywhere. From 
the Cape to Cairo, war is everywhere, and there are hundreds of thou-
sands of children who are at war in territories that were once colonies. 
And then we move to semantics and, generally speaking, we are told that 
it is all in the name of democracy. Those who know that one interpretation 
of the United Nations Charter and the Declaration of Rights has kept the 
words with different content know that the democratic Asian maelstrom 
provides no guarantees that those flaws, including colonial slavery, have 
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disappeared, and this is not assured in any way at all. And so what has 
happened, and we are being the object of this, is that a doctrine (political 
economy) that has been transformed into an exact science — economics1 
— has meant that the so-called ‘market creed’ has replaced the ‘creed of 
values’. Thus, as the development of the expansion that created the Eurow-
orld Empire obeyed what today we call the Spectacle State because the val-
ues which were proclaimed were not in effect applied tangibly in these 
territories, it has become perfectly obvious at this moment that there is still 
an enormous gap between the declaration of values and our Declaration of 
Human Rights and the present world chaos.

1 When I was a student, it was called Poltical Economics and one could easily see it was 
not an exact science.
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E D U A R D O  L O U R E N Ç O

The theme of postcolonialism is an important theme in itself and curiously 
enough it is, as far as I know, a theme that comes to us from America. This 
is somewhat paradoxical given that America has no colonies unless we 
consider the world as its colony, which is not bad.

The three professors who are my colleagues on this panel all have expe-
rience of Africa and know what Portugal as a colonising country was like, 
in particular Professor Adriano Moreira to whom we owe the continued 
interest in this issue both within the context of the former regime and fol-
lowing it.

Last year was the centenary of the modernist generation of Orpheu, a 
group to which Santa Rita Pintor, a painter with almost no works to his 
name, belonged. It appears he became very ill and was diagnosed as having 
«African Fevers» despite the fact he had never been there.

I too was never in Africa, or rather, I was only in Africa after the end of 
the empire. However, I was there in another way: I was in Africa through 
my father, who was a military officer and served in the north of Mozam-
bique in Nampula. He was certainly the first person who left me with small 
images and reflections on the Africans’ way of being, at least of those Afri-
cans with whom he had contact during the six years he was there.

In terms of my relationship with what our empire was, these reflec-
tions were very positive since there was no preconception on his part of a 
generic kind of racism. This meant that he left me with positive ideas and 
at the same time a perception of a world that had a particular way of being, 
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its own wisdom, very often paradoxical, yet at the same time very just and 
pertinent. At the end of the day, he thought they were men who had by 
necessity another culture but who were men just like us. 

On the other hand, I had an uncle who was a true Africanist, a colo-
nialist but they were not called this at that time. He was an administrative 
officer in the police in Lourenço Marques and he, all by himself, was more 
racist than the whole of Africa put together. He never referred to the black 
people with whom he dealt, who were there or who came on holiday, in 
any other way than as «sacks of coal», so that in the matter of Portuguese 
racism I can say that, in his case, I am enlightened.

I should also add that I have a sister who is a Carmelite nun, who is 
today in the Amazon but who was ordained in Fátima and whose destiny 
was to remain there. However, she received an invitation from Mozambique 
from a gentleman who was very Catholic called António Trigo de Morais 
— who would later give his name to a village, Vila Trigo de Morais. He had 
built a convent in the Limpopo and asked Fátima to send some nuns to live 
in this new place. I think that in his head he thought the nuns of this order, 
enclosed within itself but with a great external outreach, would go there 
and save Mozambique since the African revolt had already started. But it 
was a bit too late. This ‘excursion’ of the Carmelites to Mozambique ended 
on the day that the 25th April Revolution triumphed and the convent was 
occupied by the new ruling order. When their time in Mozambique came 
to an end, a bishop from the Amazon offered them a new home which is 
where they are still to be found today. Hence the lateral relationship I have 
with Africa and its destinies, at least as far as close family destinies go.

As things stand, I do not enjoy the same relationship that Alexandre 
O’Neill so famously expressed: «Portugal: questão que eu tenho contigo tu 
tens comigo»1, but the relationship I have is of an intellectual, cultural and 
philosophical nature; in other words, the relationship with a country that 
once had an empire.

1 Portugal: what I have with you, you have with me
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For me, the fundamental issue within this colonial/postcolonial theme 
is the one which Portugal has with itself. This small country, which was 
born from a very specific context, was probably born into a world in which 
Europe, already Christianised, was suffering one of the first great inva-
sions by another culture, an invasion that stretched from Arabia to the 
centre of France. Thus, Portugal was born in a historical period that was 
the response of the Christianized southern Europeans to the Arab inva-
sion. We were born out of the adventurous episodes of this conjunctural 
context and our first defining moment is that of the time of the Crusades. 
Indeed, the Crusades helped to conquer Lisbon and this country was born 
and bred ‘crusading’ so to speak, and so it remained for the whole of its 
existence even until the end of the empire.

I think that the thirteen years during which Portugal tried to respond 
to the just, or historically justified (and not only), African claims forms a 
type of new crusade — or this is how it was presented and introduced at the 
time by the more consensual ideology, in other words, by the regime. But 
this reading is not only the reading of Oliveira Salazar’s regime although it 
was Salazar who was responsible for responding to the rebellion since, at 
that time, whatever the regime in the country might have been, as a result 
of those facts the response would have been more or less what we know. 
This is because Portugal only entered history per se with our epic begin-
ning that started with Aljubarrota (if we look at it from our small country 
perspective), which was a defining moment for our historical testimony 
and which continues to be Portugal’s destiny.

However, Portugal only discovered History with a capital ‘H’, whether 
this exists as reality or fiction, because we left this little corner of ours and 
the Atlantic Ocean and reached the Orient. Portugal was the first country 
to leave Europe and to carry it elsewhere even without knowing exactly 
what the endless consequences of our departure, as Portuguese and as 
Europeans, would be. And we went to a place where we would truly be 
forever without still being there, even after coming back.

These are the people who went to India, whose existence they already 
knew about, and who already knew of China (through Marco Polo), but it 
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must not be forgotten that the world was little known and what knowledge 
there was were but fragments of an incomplete picture. As a result, Portu-
gal became important for the destiny of the whole world. That is the mark 
we have left on the West until now, which was immediately understood, or 
rather, we became conscious of this insight almost at the moment when 
we reached India. What is more, hardly had we, the Portuguese, arrived 
in India when people followed on our trail sent by the House of Fugger, 
economically the most important in Europe at that time.

In the 16th century, the Florentine Francesco Guicciardini, an important 
European ambassador, historian and rival of Niccoló Machiavelli, drew up a 
sort of roll of honour of the most important powers in Europe at that time — 
England, France and so on — and he ended his report by saying that a small 
country in the Iberian Peninsula called Portugal had appeared in the last 
few years and that the discovery of the sea route to India was due to them. 
Thus, the view of our epic is marked by these types of reflections which had 
immediate repercussions in the courts of the Old Continent. And from that 
moment on, the true Portuguese imperial age begins, an age that lasted five 
hundred years and those five hundred years ended in April 1974.

Within the internal order, we know why this happened. As for the 
trauma created by this event which has to be recalled again and again, 
this had been softened by the thirteen years during which the country 
had tried to resolve the dilemma that had been created leading to such 
an uprising by «our» colonised peoples — if one can call the Portuguese 
‘colonisers’ given that theirs was not a belligerent conquest like in Peru or 
Mexico, which were states that enjoyed a very large organic coherence, but 
rather a conquest of exchange and trade that was relatively peaceful when 
compared to the Spanish in the New World. This pacifism obviously had 
another side to it, which is both the drama of our prize-taking of India and 
especially, but later, with Francisco de Almeida or Afonso de Albuquerque, 
whose statue dominates the square dedicated to the empire in Belém. In 
fact, Afonso de Albuquerque is from the race of conquistadores, which is 
something of a paradox; Portugal did not have a large enough population 
to undertake this type of feat: the country had less than two million peo-
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ple, not enough to populate overseas lands. What happened in our adven-
ture led to there being a phatic admiration, which is a rather strange thing 
however much it had been thought out and rationalized according to the 
needs of the age. It is not only the maritime feat itself — which was an 
extraordinary exploit — but primarily the idea of being there, far away, and 
ensuring that our centre was there, outside, and mythically will always be 
outside, even after it has been lost, even if it is not what it is.

I believe that our empire, the real one that lasted one hundred and fifty 
years, will one day become in some form or another more of a fiction than 
a reality in our memory, but a fiction from which we cannot abstract our-
selves without mythicizing what made us stand out among the European 
nations of the time and even today.

What is interesting for me, a person who was never in Africa, is that I was 
very sensitive to the generic phenomenon that was behind everything that 
happened after the Second World War and whose consequence was decol-
onisation. In 1958 I found myself in Brazil after a sojourn in France where I 
had accompanied with great passion everything that was happening in Alge-
ria. Later, I followed the affair as a key episode in the history of France, but 
understanding very well that if France, in a long (1954-1962) and lost war, 
was forced to abandon Algeria, the fate of the Portuguese colonies would 
be sealed. For the rest, I had already thought like this when the first major 
phase of decolonisation began, marked especially by the withdrawal of Eng-
land from India. If England, which had dominated the history of the world 
for five hundred years, withdrew from her jewel in the crown, how could a 
country as small as ours imagine that it could keep its vast African territories 
peacefully and perpetually. But that commitment was not only made by the 
former regime; it started at the end of the 19th century with a new form of 
colonialism, a very different type from our 16th century colonialism. It was 
defined by the domination of one Europe, by the hegemony of the Old Con-
tinent facing the world, a Europe that resolved to impose not only its goods 
but also its way of being. At that time, Europe was the centre of the world. 
And people ask me: but is it still the centre of the world? The answer is no. 
Now it is the old centre of the world. If we heed the reflections of Professor 
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Adriano Moreira, we see that what is happening to us is the twilight of the 
West. We are in an almost unimaginable situation. Who could have foreseen 
that once the Cold War was over with the fall of the Berlin Wall in 1989, and a 
few decades after this, we would be confronted with a totally unprecedented 
situation, one that has not existed since the time the Arabs invaded the Ibe-
rian Peninsula? And this is the fictional part of history. Our history sees itself 
as a tranquil river flowing to a certain place, but frequently it deviates and 
follows other paths, paths that are very unpredictable — and this is what is 
happening now. Today nobody knows where we are heading. Or at least, 
maybe the Americans do: but I think the Americans are already heading for 
another planet, in the true sense of the word.

What we can see today is that Europe has literally ground to a halt in 
various domains. And since we are not the ‘pilot’ of this ship, we too are at 
a standstill because the others have stopped. In these five hundred years of 
Portuguese history, there were five hundred years during which this coun-
try believed it had an empire that was half fictional but real, that left behind 
marks in several different parts of the world which have lasted until now.

At all events, the former regime was not interested in recognising the 
African revolt in which it was in fact the only player since the West did not 
join us in this our very own last ‘crusade’. And everything happened in the 
Portuguese way, whereby happening in the Portuguese way means suffer-
ing and not being aware of anything. Whether assumed or not, whether 
repressed or not, what happened with the colonial war and the end of the 
empire was serious, a drama that has determined the epic nature of our his-
tory and derives from the fact that it was all done by a small nation. This was 
what Camões understood once and for all as being the «pequena casa lusi-
tana»1. There was an extraordinary disproportionate gap between the means 
and the ends that were achieved as if it were another history that is no longer 
our own and, in effect, our true never-ending history is that which is writ-
ten in Os Lusíadas, a type of post-Camões final paragraph. Our history in 
Camonian terms has been written, and well written, until now.

1 «The little Lusitanian house.»
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H E L D E R  M A C E D O

p a r t s  o f  a f r i c a

More than twenty years ago I attended a meeting of writers writing in the 
Portuguese language in Maputo. When it was my turn to speak, the pre-
senter, wanting to be friendly, informed the public that I am also Mozam-
bican. This is almost true because, complying with the necessary formal 
requisites, I could in fact have been: my birth certificate was issued by the 
Civil Registry Office of Lourenço Marques, the colonial capital at the time, 
I am the son and grandson of administrative officials in Mozambique, I 
uttered my first words in Zambezia, I learnt my first letters in Sul do Save, 
I began high school in Lourenço Marques and it was there that I wrote my 
first verses, I kicked a ball around with Mário Coluna and Costa Pereira, 
and I spent the whole of my childhood and part of my adolescence in 
Mozambique.

It was a magical time, as only childhood can be because childhood is a 
space which has no guilt. And in truth I do not feel minimally guilty about 
what there was (and there was a lot) to feel guilty about in the Portuguese 
colonialism from which I sprang and which is an integral part of my Por-
tuguese identity. While still young, I sympathised with the African patri-
ots in what I considered to be a common cause against a political regime 
which also oppressed the Portuguese in Europe. But, when the time came 
to choose, my choice of nationality was unequivocally Portuguese. And so 
I could return to Portugal from a more or less forced exile in London in the 
same way as various Mozambicans (and Angolans and Guineans and Cape 
Verdeans) could return to their countries of origin.
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I explained though to the audience at that literary session in Maputo that 
my Mozambican identity was purely colonialist. This shocked some of them, 
who possibly thought me ungrateful, even when I added, quoting some verses 
from the always opportune Fernando Pessoa that «Sei muito bem que na 
infância de toda a gente houve um jardim / particular ou público ou do vizin-
ho…»1, and I concluded by saying that at a certain point in my life, I had under-
stood that the timeless garden of my childhood was in fact my neighbour’s.

This was when I also realised that it was a garden full of snakes hidden 
by the paradisiacal jungle. And I only began to understand this when I saw 
poverty for the first time. In Africa I had never seen poverty. I only saw it 
in Portugal. But not of course because there had not been poverty in Africa. 
If anything, there had been a more extreme poverty than what I saw in the 
streets of Lisbon and in the ancestral villages of my family in Trás-os-Mon-
tes. In Africa, there had been half-naked men working in the fields with their 
hands swollen with pain, legs huge with elephantiasis dragging along skele-
tally thin bodies, faces mutilated by untreated leprosy, young mothers with 
breasts maimed by the hunger of their infants. In short, there had been black 
poverty, an invisible poverty, the poverty of the neighbour marginalised and 
oppressed in his own garden. Nonetheless, this was where my first primary 
school teacher was black, where my first childhood companions were black 
children, where I shared a clandestine banquet when a plague of locusts, at 
the same time as they devastated the planted fields, served to make an enor-
mous stew that a group of famished black people, perhaps in a subversive act 
of generosity, allowed me to share with them, all of us squatting around the 
cooking pot making appreciative clicking noises with our tongues. Except 
that for them, as I could not have understood at the time, that was perhaps 
the last meal they would have before the deadly famine foreseen by that open 
ground now covered with shrivelled up locusts took hold.

In the Portugal I saw in Europe, I recognized the black poverty that I had 
not seen in Africa, and which other Portuguese people did not see in Portugal. 

1 «I know very well that in everyone’s childhood there was a garden / private or public or 
the neighbour’s …»
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In 1961, at the start of the colonial wars, Portugal was the poorest country in 
western Europe. And Angola, to mention just one of its colonies at the time, 
was the second largest producer of coffee in the world (which it no longer is), 
it had diamonds (as it still has), it produced oil (as it still does). If the economic 
reason for having colonies is to make the colonising nations rich, then this had 
not happened to Portugal. And if the moral justification for having colonies is 
to benefit the colonised, this too had not happened to the vast majority of the 
African peoples administered by the Portuguese. The colonies served the tra-
ditionally parasitic economic elites in Portugal and created new parasitic elites 
in the colonies. The people — «o povo povo»1, as Almeida Garrett would say 
— had been excluded by their respective nations. Mozambique’s main source 
of wealth was the exportation of labour. One of the main sources of wealth in 
Portugal was also the exportation of labour — through the bank remittances 
sent home by the emigrants. When the colonies gained their independence 
from Portugal, Portugal was also able to become independent of the colonies. 
And so it was during several decades of visible prosperity when, however, once 
again, neither stable economic structures nor a sustainable base for prosperity 
were established in Portugal. Even so, if today the Portuguese find themselves 
forced to emigrate yet again, they do so but as graduates rather than as illiterate 
workers. In spite of everything, there has been some progress. I say this not 
ironically but with a great deal of sorrow.

In 1991, a short while before that writers’ meeting in Maputo, I had pub-
lished a novel called Partes de África2, in which I interweave facts and fictions. 
It was immediately greeted with enthusiasm in Brazil but was virtually ignored 
in Portugal. In Brazil, besides having received good coverage by the press, 
radio and television as well as a place of honour at the Bienal do Livro, the 
biennial book fair, it was carefully analysed by some of the most prestigious 
Brazilian professors of Portuguese literature, and dozens of university theses 
have been written about it. Outside Brazil, for example, it received very gener-
ous comments from Claudio Guillén in Spain, it was analysed and translated 

1 «The real people»
2 Parts of Africa
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into English by Phillip Rothwell, the holder of the Chair of Portuguese Studies 
at the University of Oxford, it was also translated and published in German, 
and the Italian translation was accompanied by two notable studies by Mar-
garida Calafate Ribeiro and Roberto Vecchi, both professors at the University 
of Bologna. Partes de África was, in their converging opinions, one of the first 
Portuguese novels — perhaps the first — written from a postcolonial perspec-
tive. In Portugal, before being published by Editorial Presença (who has been 
the publisher of virtually all my books since then), it was rejected by another 
publisher, Dom Quixote, who had in fact also refused to publish José Sara-
mago. At least in this I am in good company… 

I am not mentioning these things either as self-congratulation or out of 
self-pity, but because they allow me to suggest that a postcolonialist ideologi-
cal perspective can only result from a process of emancipation that is psycho-
logically difficult and generally slow. My personal circumstances might well 
have made this process comparatively easier and quicker for me as did the 
fact that my republican freemason grandfather and my cautious law-abiding 
father, each in his own way, were both good men who genuinely worked 
for the benefit of the African people under their jurisdiction. After having 
been installed in governmental splendour on the Island of Mozambique, my 
grandfather was later transferred by the Estado Novo to an unhealthy and 
mortiferous zone in Angola as punishment. After having been Administra-
tor of the Concelho de Lourenço-Marques, my father was gradually pro-
moted to higher positions and continued his colonial career in Guinea, São 
Tomé and then again in Mozambique until a few years before independence.

Partes de África is, to a large extent, the result of my friendly arguments 
with my father. It is a book of reconciliation. But I believe I could only have 
written it after his death and, likewise, only after Portugal had ceased to 
have colonies. There is a passage that synthesises our recurring disagree-
ments. What I wrote was the following:

… our arguments became ferocious, we would say to each other things 
that would be unforgiveable if it had ever become necessary to forgive 
them. They continued until the end of his life although in the last few 
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years it was partly because not having them would have made him feel 
as if he didn’t even have a past. Or that is how I saw it, in the belief that I 
had won. But before that, over the years my favourite topic that I adjusted 
endlessly in only slightly more subtle variations was that he was the good 
cop who alternated with the bad cop, the doctor who would patch up the 
prisoner before the next torture session, the moral justification for the 
immorality of colonialism. And he would ask me what it was that I and 
others like me, expatriates both inside and outside the country, had man-
aged to do for anybody, no matter who, with our moral superiority. He 
had fed people, he had clothed them, he had educated them, he had pro-
tected them when they needed protection, he had opened roads, he had 
built schools and hospitals, he had personally contributed so that the new 
countries that were to come into being could actually be. »And you? You 
can’t even go to the shop to buy bread in the language in which you claim 
to be a writer because you prefer to live in a country where others, worse 
than us, tolerate you as harmless.» We would stop when the tone began to 
match the words, better friends for having managed to stop, more com-
plicit for the panic we had caused in whoever had chanced to hear us and 
who, incredulous of his tolerance more than my daring, would see us calm 
and smiling, whisky in hand, assiduously agreeing on any pretext about 
any triviality — makes of car, blends of coffee — that might serve as the 
sign of a truce until the next encounter.1

However, whether or not it had been like this, when I wrote Partes de África 
Portugal was still dominated by the aftermath of the colonial war, manifested 
in works as important as those by António Lobo Antunes, João de Melo and 
Lídia Jorge. And Brazil had already freed herself a long time before from 
her past as a colonised nation. At present, notable younger Portuguese writ-
ers, such as Dulce Maria Cardoso and Vasco Luís Curado, have revisited 
the Portuguese colonial past from an innovative postcolonial perspective. 
And Margarida Calafate Ribeiro’s leading studies preserve the memory of 

1 Pp. 56-7 in the original Portuguese version.
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the past and what that past has become in our present. But none of this had 
happened when I wrote Partes de África.

In another writers’ meeting, but this time in Brazil, entitled Literatura 
e História: três vozes de expressão portuguesa1, I was asked to speak about 
my novel. Also participating in the meeting were José Saramago (who in 
fact never wrote about the colonies or the colonial war, but is no less post-
colonialist for it) and the congenitally postcolonial Cape Verdean writer, 
Orlanda Amarilis. I will reproduce here a part of what I said at the time in 
order to get to the point of what I might still be able to say about the issues 
raised by the book. I began by considering, like now, the contrasting recep-
tion of the book in Brazil and in Portugal, stressing the following:

In point of fact, my novel Partes de África, which caused some perplexity if 
not a certain discomfort in Portugal, is being studied especially here in Bra-
zil. There are several reasons why this has happened but it is not up to me to 
evaluate them. I will only say that if the attention of Brazilian critics has flat-
tered me, the Portuguese perplexity does not displease me for both suggest 
that in one way or another I will have achieved with this book my purpose 
of pointing out the difference within the similarity and the similarity within 
the difference. In fact, I believe that in abstract terms this is the central 
theme of the book, manifested in its structure, in the relationships between 
various characters, in the references to other works and, very particularly, 
in the articulation between the factual and the fictional — the remembered 
and the imagined — in other words, between History and Literature.

And, after commenting in more detail on the similarities and differences 
between imagination and memory, or between Literature and History,  
I summed up the characteristics of the book in the following terms:

The structural and stylistic organisation I chose for Partes de África 
— or, more precisely, that my literary material was making me choose 

1 «Literature and History: three voices in Portuguese.»
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— resulted, very schematically, in the following characteristics: a fic-
tionalised treatment of situations and characters. Short chapters contain 
self-sufficient episodes, whose juxtaposition determines a chronological 
sequence that corresponds to the author’s age, to the last fifty or so years 
of Portuguese colonialism and involves three generations of the author’s 
family. Verifiably true characters are intertwined with probably fictitious 
characters, and factual historical events with imaginary situations. It 
incorporates a fragment of romance attributed to one character, which 
is in its turn a transposition to Salazarist Lisbon of another fiction; two 
poems; a colonial report attributed to the author’s father; and a talk given 
by the author himself at a university colloquium in Rio de Janeiro. The 
African parts of the title include Portugal and do not exclude Brazil. The 
stylistic construction incorporates non-identified fragments of phrases 
taken from other authors: Bernardim, Camões, Sterne, Stendhal, Garrett, 
Lewis Carroll, Machado de Assis, Cesário Verde, Mário de Sá-Carneiro, 
Fernando Pessoa… 

The end of the work is left hanging but the last chapter refers back to the first.
Memorialism, autobiography, history, metaliterature? No, merely liter-

ature, merely fiction. Like any novelist, I used my own biographical expe-
rience to tell a story on the fictional plane where imagination and memory 
meet and cross-fertilize. When people I knew and events I either witnessed 
or was told about served my imagination, I used them as I remembered 
them; when my memory needed other people and other events, I invented 
them as I would have recalled them. If anyone who has never existed coex-
ists in a novel with someone who existed or, a fortiori, with the biographi-
cally recognisable character of the authorial «I» who is writing about them, 
it is because they have all become fictions, including the character of the 
authorial «I». Or rather, as a strategy of literary verisimilitude, they all 
become real. I could have followed the different literary strategy of merging 
various characters into one, transposing various events to the same place, 
and telling everything in the third person to create an appearance of unity 
and objectivity as in a realist novel. However, I preferred to juxtapose the 

ARtRavel.indd   31 29/11/2016   10:21



[ 32 ]

(p ost)  colonial thought and writings

fragmented continuity of collective destinies to the multifaceted continu-
ity of my individual journey. This makes it even more realistic because it 
makes the authorial perspective evident. I spoke less of myself than from 
my own self. Occasionally I intervened in what I was writing to explain the 
why and the how of what I was writing. But the explanations are not always 
true. Everything I say in it is only true because it is fictitious, even when I 
disguise myself in an authorial «I» whose disguise is not to disguise himself. 
I spoke of a world where the rhetoric of absolute truths led to every type 
of tyranny and monstrosity, even when well intentioned. I was a witness. 
But I never forgot that I was talking now, at this moment, to another world, 
a world without the same rhetoric and without the same convictions, but 
where the same tyrannies and monstrosities also became routines of daily 
indifference. In the autobiographical space between these two worlds, irony 
replaced innocence and questions replaced certainties. It is, in short, a post-
colonial novel about colonialism.

That is what I said on that occasion. Alright, and now?
Now — I now say in conclusion — in order for postcolonialism to become 

irreversible in the former colonies as well, it is necessary that they recognise, 
on their own terms, that they only exist as the independent countries they are 
because they had been the colonies they were. The national borders of all these 
countries are the colonial borders. The nations that existed in pre-colonialism 
would not be the nations that exist in postcolonialism. One sign of this, for 
example, is that of the various African ethnic groups that make up Mozam-
bique only the Makuas are exclusively Mozambican. All the other ethnic 
groups spill over the postcolonial borders of the modern Mozambique nation. 
Moreover, when one observes the structures of political power in several of 
these countries, one sees the corrupting dominance of a small economic and 
cultural elite over the vast majority of the population, who thus remain mar-
ginalised. But without their economic and cultural participation, only with 
difficulty can there be healthy development and growth in these countries, 
just as there wasn’t, and nor is there still in sufficient measure, in the country 
whose colonies they once were. The new national power structures (including 
the urban macrocephaly in contrast to the impoverishing emptying of the rest 
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of the country) seem to be exacerbating the structures of the former colonial 
power. The rulers, who are now exclusively national as they should be, changed 
but mentalities did not always change. At times it seems they want to run their 
country as if it were a colony. There are even manifestations of racism, which 
even though it is anti-white racism is no less racist than anti-black racism. Per-
haps in this generation of African rulers, who are predominantly the old gen-
eration of former combatants against the colonial power, there are still some 
who are suffering from an aftershock equivalent to that which their former 
colonisers in those parts of Africa that were colonial Portugal also manifested 
in the decades following the colonial wars. But here as well as there, there are 
also new generations, with new mentalities that are already uncontaminatedly 
postcolonial. Moreover, postcolonialism itself is a time of transition; it is not 
the end of History because History could only have an end if there were no 
more History. And so — I hope and wish — perhaps the future generations of 
our respective countries will soon no longer need to be postcolonialists to be 
able to assume a shared historical past in their differentiated national present.
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J O S É - A U G U S T O  F R A N Ç A

o n  c o l o n i e s

At the beginning of 1945 I took the packet boat to Africa and, after hav-
ing acquired a tropical helmet in São Tomé, I disembarked in Luanda, or 
rather, off the coast as the city still had no quay. I went ashore in a small 
motor boat near to where they were building the port and where black 
Africans wrapped in burlap and shining with sweat were humping huge 
stones.

And so it was for a young man who had just finished his studies in history 
and philosophy.

The Hotel Avenida, indeed the only decent hotel in the town, visits 
to the Rumba Bar (because it was known generally as the Government 
Palace and run at the time by a naval commodore), whole nights spent in 
the Restinga bar, good conversation at Dr. Videira’s evening soirées, a few 
involuntary bridge parties, by invitation, useless days spent at the office, 
visits to the Bom Jesus sugar plantation, trips to the coffee plantations 
of Golungo and to the interior of the country to visit white-run trading 
houses to buy cotton grown by black Africans and to sell them necessary 
goods and superfluous items such as sunglasses, and where I saw the chefes 
de posto1 being paid a certain amount for each indigenous person forced 
to accept the ‘contract’, officially recommended by Luanda and compen-
sated as well. And I remember a long journey to Cabinda right through the 

1 «Head of the local administrative area.»
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Mayombe forest. From all of this, I came to a certain understanding which 
I shall allow myself to mention.

The text I was asked to present is made up of experiences and not opin-
ions. In fact, the only opinion I had was when I wrote in 1975 that we had 
colonised badly and decolonised even more badly. I was very much criti-
cised for this by some people.

Of colonisation, I have the experience I mentioned above which pro-
vided me with the subject matter as well as inspiration for a novel written 
in 1947 and published in 1948 by Castro Soromenho in a Brazilian publish-
ing house run by the Portuguese branch. The book was praised by Jorge 
de Sena in a long critical review published at the time (and by Eduardo 
Lourenço, who praised the third edition published in 1982). However, 
since a summary written for the review Ver e Crer (edited by Mário Neves 
and José Ribeiro dos Santos), which regularly distinguished recent novels 
in this way, was banned by the Censor, and judging this to be a threat that 
the book might be seized by the PIDE, it was withdrawn from sale and 
shipped to Brazil. A second edition, published by Arcádia at the instigation 
of Fernando Namora, came out on the day the Colonial War erupted and 
as I was in Paris at the time, I was warned by friends not to return. But it 
was not to be…

The fourth edition, published in 2005 by Imprensa Nacional (a classic 
example of noblesse oblige), included a planned film adaptation that had 
been written back in 1949 but had remained, unpublished, in a drawer. 
Meanwhile, interest had twice been shown in bringing Natureza Morta to 
the screen and there was even a signed contract — but to no avail. For 
neither in Portugal nor in Angola would (or could?) such filming be done. 
This obviously has to do with colonialism and decolonisation, the theme 
of this conversation.

Natureza Morta (allow me to tell you or remind you) tells the story of 
a girl from Lisbon who marries the manager of an African plantation by 
proxy and ends up in a living hell. Her destiny crosses that of an African 
who was beaten and whose death was made to look like suicide as punish-
ment for having complained about the rotten cornmeal provided as food. 
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I knew the plantation well (I even carried out its cadastral survey) and its 
people too, but the protagonist I imagined; I did hear though of a case of 
rotten cornmeal. As to Júlia, much later I told of her return to Lisbon (or 
rather Oeiras), already a widow.

During my time in Angola, I wrote some tales — about the arrival of 
a neophyte colono (I watched them arriving), about an abandoned plan-
tation in Muchaúla (with a piano that had been left behind to rot in the 
house, which I did see on one trip), about an old man I met in Mayombe 
who fascinated me following a catastrophe I had witnessed. All experi-
ences I had had. And I also wrote about a special dinner service (I pub-
lished this story in Brazil) that was sent round to the head offices in the 
interior because of a ministerial visit (Marcelo Caetano in 1945) so that it 
could embellish the official dinners, and which (my idea!) got left behind 
on the road when the truck broke down. Such things were normal: Otelo 
Saraiva de Carvalho publicly confirmed this in a recent conference of mine 
because, as a young lieutenant, he had once had such a job in Guinea. Sadly 
though, I was not able to finish a play I was writing set in a poor and cheer-
less hotel in N’Dalatando.

This is the Africa that I knew, albeit from a somewhat socially privileged 
standpoint of course. But the sinecure of my position on the company’s 
Audit Board after my return was removed when my novel was published.

Half a century later (when I was wondering about the fate of Júlia from 
Natureza Morta), I published two more short stories about Africa: one 
about an episode from the war in the bush (of which I am ashamed as I 
was not in Angola in that way and had no right to be!), and another after 
seeing (like Ricardo Coração-de-Leão from my 2007 novel) so many retor-
nados, men forced to return to Portugal, standing around on the western 
pavement of Rossio Square in the period following the 1975 decolonisation 
with their empty eyes and hopeless steps. I had already seen them during 
that dramatic summer arriving in Armação de Pera where families who had 
returned in a pitiful state gathered. And even a short time ago (if not still 
nowadays), on the square’s eastern pavement and in the forecourt of the 
Almada Palace the others, the black Africans from the colonies, could be 
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seen talking or remaining silent amongst themselves. Is there any literature 
about them? In point of fact, it was in this Palace where soldiers crippled 
and maimed in the war were housed.

We colonised badly and decolonised even more badly. But is this really 
true?

Would anyone have known how to do it, whether using Spinola’s union-
ist ideas or those of Miller Guerra, who did not become Prime Minister of 
the Second Republic as a result of opposing those ideas? He told me this. In 
fact, the first declarations made by the Junta de Salvação Nacional1 on the 
morning of 26th April did not mention the colonial war.

Could anyone have done anything sooner?
It is through another experience, as a historian (and very aware indeed 

of the arts as an ever inherent element — even without Diderot’s exigency), 
that I can recall various passages from other books of mine. Indirect expe-
rience, one could say, which, like when Eça asked Oliveira Martins «if he 
had been there, if he had seen», comes through hearing or reading about 
something one can know about in this fabricated experience in which I too 
have dwelled. So, in a 2008 «physical and moral» story about Lisbon, I made 
people aware of a riverside «Praça dos Escravos»2 among the Manueline 
urban development. These slaves, brought from Africa (or from the Congo), 
swarmed all over Lisbon according to the testimonial accounts of travel-
lers and this could mean murderers on the loose throughout the whole of 
baroque Lisbon. I am sorry I do not know the percentage of African labour-
ers used to reconstruct Lisbon after the Earthquake since there are no rele-
vant studies on this. However, it could be important to know.

A German guidebook from 1793 tells us that a fifth of the population 
was either black or mulatto at that time, and these were slaves or the off-
spring of mixed couplings among the people (and not only) who provided, 
by working in households or doing street jobs, a small complementary 
population and who were more or less assimilated (or able to be assimi-

1 «National Salvation Junta.»
2 «Slave market.»
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lated) by the early 1800s in the bairros of the capital — these are dubious 
statistics for the sociological perspective we are trying to establish.

The pictures and drawings depicting popular customs by L’Evêque, 
Delerive, Doumet and Godinho do not show black people — or only one 
that I have seen (and was able to display in a huge exhibition dedicated to 
D. João VI e o seu tempo in 1999) which shows a woman carrying rubbish(?) 
and was painted by Doumet around 1806. There were also nursemaids in 
the houses of the nobles and bourgeois families who came indirectly, and 
in the majority of cases from Brazil, having been imported by the family. 
This habit continued.

Painting was not open to accepting black models and the painting by 
the realist artist Lupi from around 1880 caused a scandal. 

Literature too shut out black people. In 1868, in his novel Mário, Silva 
Gaio takes his hero to Africa via a pleasant political deportation and for the 
first time introduces onto the scene a black man, «a stupid, savage being, 
placed on the last rung of the human ladder», who devotes himself to the 
white hero, «the light of the spirit that descended upon the black man». (I 
noticed this episode when writing about Romanticism one hundred years 
later — but I think there was no great reaction to it.)

In 1851, Fontes Pereira de Melo set up the Conselho Ultramarino1 and 
then five years later the Associação Promotora da Civilização em África2 
was founded. (Has anyone ever studied this?) Then, in 1855, D. Pedro V 
thought the country’s salvation might be found in the colonies.

In 1853 two translations of the famous novel Uncle Tom’s Cabin appeared 
and then, three years later, the process leading to the abolition of slavery in 
the Portuguese possessions came to an end. This had been started in 1836 
by Sá da Bandeira and in 1839 inspired, even before Livingstone had set out 
on his explorations, the Associação Marítima e Colonial 3 (which I do not 
suppose has been studied either), the Banco Ultramarino4, the Sociedade de 

1 «Overseas Councilt.»
2 «Association for the Promotion of Civilisation in Africa.»
3 «Maritime and Colonial Association.»
4 «Overseas Bank.»
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Geografia1 (on the subject of which, let us protect their right to lease their 
building now threatened by the new laws) and the shop Casa Africana with 
its black figure that was part of my childhood — these were all signs from 
the middle of the century at the end of which Eça de Queirós symbolically 
sent his sad Ramires over to Africa to regild the family’s old coat of arms, 
adding to it though with a wealthy marriage on his return.

In another work, this time from 2014, I touched on various Africas 
through the prose of my character, Counsellor Adalberto. There was the 
fateful 1879 Treaty of Lourenço Marques (that had already appeared in 
Bordalo’s reviews), there was Lopes de Mendonça’s Delenda Albion (for-
ever perfidious…), there were the celebrated homecomings of Capelo and 
Ivens (and their De Angola à Contra-costa) and Serpa Pinto in 1885 and 
1886, and again in 1890 — in that sad year of the Ultimatum. Poor Coun-
sellor Adalberto and his sorrowful Memórias. I was always with him in his 
comments and the complaints he experienced.

But in 1998, I gave myself the job of examining the year that was 
being celebrated; it was not only the fifth centenary of Vasco da Gama’s 
arrival in India but also the centenary of the much-lauded return of 
Mousinho de Albuquerque and his political-colonial disgrace. And then 
also at the end of that year of 1898, there was the great piece of diplomatic 
luck enjoyed by D. Carlos and the Marquis of Soveral — Moçambique in 
extremis I called the chapter. «A África só servia para nos dar desgostos»2 
and it was only «boa para vender»3 as one can read in the Ilustre Casa 
de Ramires, and Ramalho Ortigão’s opinion, «vendamo-las»4, from thirty 
years before still resounded in the agreement made at the expense of the 
Boers, who, in fact, Mousinho dreamt of going to defend, sword in hand, 
with a commando of troops.

And I also remember well Rafael Bordalo’s colonialist patriotism, 
which I studied in his key drawings of national life. This was in fact the 

1 «Geographical Society.»
2 «Africa only served to bring us misfortune.»
3 «Good to sell.»
4 «Let us sell them.»
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position of the Republicans and would continue to be so even half-way 
through the twentieth century.

In my experience de visu, I cannot include the 1934 Exposição Colonial 
do Porto1, a work of Lieutenant (at the time) Henrique Galvão, but I must 
point out (as I have already done) that the exhibition was not repeated in 
Lisbon the following year as had been announced. In 1936, I did in fact 
visit the exhibition entitled «Ano X» of the so-called «Revolução Nacion-
al»2 held in Parque Eduardo VII. Here the colonial section was minimal, 
occupying only half of one of the nine rooms of art and documentation. 
Not even one among the many paintings was dedicated to it. But Henrique 
Galvão’s fertile imagination produced a map to be used in all schools in 
Portugal, a map of Europe totally covered by the surface areas of the Por-
tuguese colonies, thereby showing that «Portugal is not a small country».

In 1940, I spent a lot of time wandering around the Exposição do Mundo 
Português3 which had been planned by Salazar — a remarkable artistic 
achievement with the best architects, painters and sculptors collaborating. 
Africa entered in various ways to illustrate historically an idea that had 
been thought up in 1938 but had in the meanwhile suffered a war, already 
a world war, that brought it into question. A city of History in a place of 
Peace, it rose up like a «grand cimetière» (Saint-Exupéry) of «gens sans 
âge» (Simone de Beauvoir).

In it the different Africas were what they were, or had been, reflected 
in the huge lake of the central square «do Império» (still called so today), 
encircled by the heraldic arms of the navigators’ and the conquerors’ fami-
lies. But, at one end, the «indigenous villages» allowed one to see, however 
picturesquely, another Africa that had been brought there and constructed 
fictitiously as a village. Odiously, one would think, but not at that time.

I had occasion (or occasions, as I also did so in the scenario of a novel) 
to study this magnificent venture which was a symbolic moment in the 
history of Lisbon. 

1 «Oporto Colonial Exhibition.»
2 «National Revolution.»
3 «Exhibition of the Portuguese-speaking World.»
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In Os Anos Vinte (when I studied the twenties in 1992), I became 
especially interested in the ‘Alves Reis era’, an exciting half dozen years in 
Angola and the metropole. And even today, one could (or should) discuss 
this financial episode in light of the continuous game still being played by 
the world’s stock exchanges! 

Then, in a key essay António Sérgio contrasted the policy of «fixação»1 with 
the policy of «transporte»2. But how has this served us to date in that we still 
have the same difficulties ensuring the former without counting on the latter?

Afterwards, in 2010 and 2012 when I was working on the Ano X and 
Ano XX of the Estado Novo, commemorated in 1936 and 1946 respectively, 
I ended up analysing «O Império Colonial» — starting with the 1.ª Con-
ferência Imperial 3 held in 1933 which Salazar opened with a speech about 
«political and legal unity on the path to economic unity». Until the end 
of his life, the ‘Chief ’ never departed from this point of view and reacted 
immediately to the bragging of Il Duce or veiled threats from the Third 
Reich, making an effort to finally obtain guarantees from Eden’s Foreign 
Office at the end of 1936. I referred at that time to the 1930 Acto Colonial, 
to the first Decree-Law of the Estado Novo in 1933, to Salazar, the Minister 
for the Colonies (but interim, as he so wanted), to the 1933 1.ª Conferência 
Imperial, to the Carta Orgânica do Império Colonial 4 from the same year, 
to one of his Councils and straight afterwards to the Oporto Exhibition, 
with more colonial congresses on Agriculture, Anthropology, the Military, 
Education and Colonisation, to a lively Semana das Colónias5, which dated 
from 1927, as well as to the Agência Geral das Colónias6 and the Escola Supe-
rior Colonial7, undergoing its first reform at the time.

There was also a holiday cruise (with Marcelo Caetano) for university 
students to get to know the colonies, and an air cruise on a sovereignty 

1 «Fixation.»
2 «Transport.»
3 «1st Imperial Conference.»
4 «Organic Charter of the Colonial Empire.»
5 «Week of the Colonies.»
6 «General Agency for the Colonies.»
7 «Colonial School.»
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mission that was more or less successful in technical terms. In 1936 the 
Junta de Investigações Ultramarinas1 was set up, there was a conference 
on Altos Estudos Coloniais2 [Advanced Colonial Studies] and the 1.ª Con-
ferência Económica do Império Colonial Português3 was held at which Sala-
zar gave the opening address in which he considered its problems to be 
«important national problems». The final lesson was: «Que se seja patriota 
por necessidade quando se não é por disciplina ou virtude»4. Great words!

The Exposição Histórica da Ocupação no século XIX5 enjoyed interna-
tional coverage in 1937, as later did the Congresso da Historia da Expansão 
dos Portugueses no Mundo6. Then President Carmona was sent off on a 
sovereignty trip in 1939 returning unharmed — remember there was a war 
on — and so he was offered a «Te Deum» in the Sé Cathedral.

In 1946 (again let me remind you that I am speaking here only from my 
experience as a historian), we were right in the middle of that period of world 
decolonisation marked by the 1944 Brazzaville Conference, and already con-
cessions had been made by England (or rather the British Empire), France, 
Holland, obviously Italy and Belgium — where the owner of the Congo, which 
had originally been given to King Leopold II, merited the first accusation of 
«crimes against Humanity». So many others have there been since on this 
Continent, even recently! The Commonwealth and the «Union Française» 
were situations of a lesser evil which could not agree morally with Salazar’s 
political vision even though there had been disturbances in 1945 in the North 
of Angola (which I heard people talking about in Luanda). The Minister at 
the time, Marcelo Caetano, undertook a five-month tour to affirm our sover-
eignty — I crossed paths with him in Luanda and also with Henrique Galvão, 
a Chief Inspector for the Colonies and his sworn enemy. Caetano published a 
Memorandum, relating particularly to Mozambique and South Africa, but it 
was never distributed as it was deemed not worth reading.

1 «Board for Overseas Research.»
2 «Exhibition of the Portuguese-speaking World.»
3 «1st Economic Conference of the Portuguese Colonial Empire.»
4 «One should be a patriot by necessity when one is not by discipline or virtue.»
5 «Historical Exhibition of the Occupation in the 19th Century.»
6 «Congress of the History of the Expansion of the Portuguese in the World.»
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Caetano wanted to leave this ministerial position shortly afterwards 
— although he had declared to the British press that colonisation was gen-
erally «prosperous», with there being no «poor whites» (that there were, 
I myself saw …). There were also poor whites in the metropole living in 
shanty towns in the capital. Seara Nova was allowed to criticise him at the 
time, discreetly to be sure, but this signified authorisation from Salazar via 
the censors.

Various reforms and actions are recorded at the time: Direcção Geral 
de Ensino1, Gabinete de Urbanização Colonial2, incentives for industrial 
installations, the Carta Orgânica do Império Colonial3, a new designation 
of «Overseas Provinces», although the Ministry for the «Overseas Prov-
inces» only came into being in 1951, and the Estatuto do Indígena4 but this 
only in 1961 on the eve of the upcoming war which started in 1962, the year 
that France resolved the problem of Algeria.

In this tumultuous period, before the United Nations and the United 
States of America, during the internal political turmoil at the end of the 
war, Salazar, addressing his União Nacional5 in February 1946, only once 
mentioned the «Empire», and in November at the party’s second Confer-
ence, the topic was not even on the agenda. It is important to evaluate such 
a position (or situation) and note that at the first Conference, in November 
of the previous year, Salazar did not devote more than five minutes to the 
colonial problem. And it is important to know the reason why.

From the 1945-46 period (or from 1951 with the renaming of the Ministry 
for the Overseas Provinces, for names, as History well knows, possess an 
ideological if not incantatory power) until the outbreak of the war in 1962, 
I have no direct or indirect experience as a historian. Or rather, I can only 
remember sporadic conversations in Paris around 1960, when I was living 
there, with Câmara Pires, the Angolan «ambassador» who I met through 

1 «General Directorate of Education.»
2 «Office for Colonial Urbanisation.»
3 «Organic Charter of the Colonial Empire.»
4 «Indigenous Status.»
5 «National Union party.»
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the exiled Castro Soromenho. And then there was some discussion about 
the project relating to A Comunidade de Estados Portugueses1 that Jorge de 
Sena, exiled in Brazil, published in 1960 in the São Paulo newspaper Portugal 
Democrático. All of this is mentioned a lot in our Correspondência published 
in 2007.

At the end of this paper I will speak of yet another of my experiences, 
but this time as a spectator or reader. But before that I really must recall 
two other incidents from the 1980s.

In 1984 I was in charge of the Gulbenkian Foundation’s Cultural Cen-
tre in Paris and I organised a colloquium there with Professor J. M. Massa 
(from the University of Rennes) and Professor Manuel Ferreira (from the 
Faculty of Letters of the University of Lisbon) on «Les Littératures afric-
aines de langue portugaise» (later published) with seventy-two collabo-
rators and the official participation of São Tomé and Guinea — but sadly 
without Luandino Vieira who had not been granted authorisation to leave 
Angola. Also at that time, as I was President of AICA (Association Interna-
tionale des Critiques d’Art), a UNESCO NGO, I founded a section of this 
organisation in Luanda, the first in Africa, but in fact it gave no further 
sign of life.

If the arts and letters are incontrovertible signs of a historical situation, 
we should counterpose the soft and gentle works of Eduardo Malta, the 
illustrator of the 1934 Colonial Exhibition, with the paintings of Malan-
gatana — to whom I ensured the AICA national award was given in 1997. 
As to cinema, Lopes Ribeiro’s film Feitiço do Império, released in 1939, was, 
as far as censorship allowed, made fun of by Roberto Nobre in O Diabo 
when he remarked that the success of the faithful protagonist, the colono, 
was only due to Lady Luck — which as a colonial justification is dubi-
ous. Angola, uma Nova Lusitânia by the same director (who would have 
seen it in 1944?) did not «take off», nor did Brum do Canto’s unsuccessful 
Chaimite in 1953, which enraged Mousinho. It would be worth comparing 
this film with the 2004 Costa dos Murmúrios, adapted from Lídia Jorge’s 

1 «The Community of Portuguese States.»
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1988 novel (I am sorry of course about my own non-Natureza Morta), and 
with the excellent Terra Morta by Castro Soromenho, banned in 1947. Then 
the remarkable Luuanda by Luandino Vieira, which triggered such a huge 
scandal and police violence in 1965, should be counterposed to Henrique 
Galvão’s novels, the Vélo D’Oiro, awarded an official prize in 1933, and two 
more books albeit of inferior quality which form a trilogy.

Did we colonise badly? But the colony of São Tomé produced the mon-
archy’s last marquis, the Marquês de Val-Flor, extremely wealthy from his 
cocoa plantation!

Did we colonise more badly than others? But Mozambique became 
part of the Commonwealth and Angola has produced the woman said to 
be the wealthiest woman in Africa in the person of the daughter of the 
President, who has been in office since 1979. And Macau has achieved an 
importance in gambling that is four times that of Las Vegas!

Meanwhile France continues to endure sociologically a type of postco-
lonial guilt, haunted by the «ghost of colonial Algeria», (semi) incapable of 
«digesting decolonisation» as they say there. And racism continues to be 
alive and well in «the heart of America» one hundred and fifty years after 
the abolition of slavery, although denouncing it produced a record best-
seller and the most important national literary award in 2015 — all under 
an Afro-American president.

Might there be racism in Portugal? Might we also have ghosts in the 
closet? Might someone have an opinion and, with none of the anachro-
nistic regrets that have become so fashionable, might we still be caught 
up in the «webs the Empire weaves» — since now there are no domestic 
machines left to pick up the threads?

Jarzé, January 2016
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N U N O  S E V E R I A N O  T E I X E I R A

The papers given by the four speakers brought back to me distant mem-
ories. I am the grandson of a colonial administrator and the son of an 
army officer who did four tours of duty in Africa. I was born in Guinea, I 
lived my adolescent years in Mozambique and so I am, in a certain way, a 
son of the ‘webs the empire weaves’ and this all came back to me with this 
session. As Professor Helder Macedo said, I too did not feel guilty during 
my childhood; that guilt comes later when we begin to become aware 
of other realities, but I believe that one of the purposes of postcolonial 
studies is to free us from that guilt by bringing us knowledge of such real-
ities. In fact, one thing is postcolonialism as an academic discipline that 
comes from the United States, postcolonialism as an object of study, and 
another is postcolonialism as an attitude, as an experience, and this post-
colonial experience demands at least two things of us: that we reconcile 
ourselves with our past and know how to assume it, and that we know 
how to relate to it, which means reconciling ourselves simultaneously 
with the other. But this is as true for the coloniser as it is for the colo-
nised and in my opinion this process is not finished either for one side 
or the other, nor is it anywhere near to being so. And I believe that these 
«novellas» that were alluded to a short while ago regarding relations with 
Angola show this very well indeed.

Despite our having an abundance of literature and a slightly less abun-
dant filmography about the war and about the return from the war — two 
fundamental phenomena to help us reconcile ourselves with our past and 
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with the other — we are still far from achieving such a postcolonial atti-
tude although I do think we are moving in the right direction.

But this was not the reason Maria João, the person responsible for 
organising this meeting, asked me to talk. The main reason was to open a 
discussion among the speakers by taking the papers presented as a start-
ing-point. So allow me to put forward two questions that arise from what 
has been said in the four interventions.

Professor Adriano Moreira, right at the start, called our attention to 
the fact that the result of colonialism was basically the constitution of a 
Euroworld Empire. Looking at the results, we can see that the result that 
became the United States of America is not the same as that of Colombia, 
and the result of colonialism for Brazil is not the same as for Canada, and 
so on. In other words, my first question, which is for everyone of course, is 
whether the final result of colonisation has to do primarily with the colo-
niser, with the characteristics of the coloniser, or whether it has to do with 
the colonised, or whether it has to do with the nature of the relationship 
between them.

The second question is connected to this and concerns the Portuguese 
case. We have seen that in Portugal, as in the other cases, there was slavery, 
there was indignity, there was forced labour, there was a series of facts that 
are possibly shared with other colonialisms, but is ours the same as others? 
Or is there a specificity in Portuguese colonialism that makes it different 
to the others? Is the Portuguese case exceptional or not? These are the two 
questions that I would like to put forward to open the debate. 
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J O Ã O  P A U L O  O L I V E I R A  E  C O S T A

I was 12 years old when the 25th April happened and I have always lived in 
the metropole. My parents and uncles were already too old to be called up 
for the colonial war and my cousins were too young like me, so the whole 
dynamic completely passed me by. I can remember the news, I can remem-
ber the soldiers saying their farewells in Adeus, até ao meu regresso. I was 
a child who always had a special feeling for history and that is the reason I 
am here today; I am here as a historian of the Empire rather than because 
I am the Director of CHAM.

Starting with the words of wisdom we have just listened to, I would add 
another topic that emerges from what has been said here. My reflection 
would take us more in the direction that we need to leave the past behind 
and move ahead in the contemporary world, the heir to all these postcolo-
nialisms, but not just focusing on ours. We should leave the past because 
we will never be able to evaluate our own history; we have agents of history 
here but we have a very emotive relationship and of course we have the 
people, but the acts are still very close in time. I say this for one very simple 
reason: we all learn at school, we all believe it and have no doubts whatso-
ever, that an essential element for us to be what we are today as westerners 
is our Roman heritage. Romanisation is taught to all children in Europe as 
having been a good process. But was it? Were the Roman legionnaires who 
arrived here good people or ruffians who raped and killed during decades 
and for centuries? But we do not remember any of this today. Today we are 
just grateful and we are very proud to have sprung from a civilisation of 
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Roman origin. This is because two thousand years have passed and we only 
remember the good things they brought and not the cruel way in which a 
large part of this progress came here at that time. We all like the Romans 
because we did not have to live with them; we also like our Arab heritage 
very much because it has already moved on. The Arabs passed through 
here thirteen hundred years ago and although we enjoy their material her-
itage, we do not have to have any contact with the edge of the Arab sword.

Memories of war are always hard but I would like to invite us all to try 
to look at it in another way and to understand the historical phenomena 
in themselves without feelings of guilt. I do not think the question of guilt 
makes any sense. I do not feel either guilty or proud of the past. I know I 
am Portuguese but that is not the reason why I ever want to think that the 
merits of the Portuguese from the past are mine; what I do know is that 
this helps me have a notion of history, nothing more. I believe it is impor-
tant that the world tries to shake off this guilt since we are very moralistic 
about the past and forget that our present is often murky.

Highlighting what Professor Eduardo Lourenço said, I would like to call 
attention to the question of identity and to the fact we consider the colonial 
war as a sort of final crusade. This identity surrounding our empire is so 
strong that in 1449 Piero Poggio Bracciolini, one of the greatest human-
ists of his day, praised the Infante D. Henrique for the Discoveries, and 
three hundred years ago, when D. João V sent an embassy to Rome, the 
theme we can see in the magnificent coaches in the Lisbon Coach Museum 
depict the metaphor of the King and what D. João V wanted to say, which 
was «We are the first empire». There is Adamastor with the Portuguese 
paw above him, and there is Lisbon, the capital of the empire, and there is 
memory, but for three hundred years we have celebrated the empire and 
should remember that, as far as the question of guilt is concerned, no fac-
tion of Portuguese politics was against the empire until 1945. On the con-
trary, as has been said here today, «1890, sad year of the Ultimatum», we 
are still angry with the English who, one could say, gave us Angola and 
Mozambique which we did not have. One of the most incredible things is 
that the Republican propaganda of a hundred and twenty years ago still 
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continues to function perfectly well and D. Carlos continues to be massa-
cred for having done what he should have done, which was to accept the 
English Ultimatum.

And to finish, let us remember two things: the empire is so deeply 
entrenched that this is why people went off to war so readily in 1961 since 
all those who went off to fight at that time had learnt in school that, in a 
certain way, Portugal was bigger than Europe — remember the famous 
map entitled Portugal não é um País Pequeno1. This reminds me of a 
film produced by the Estado Novo in the 1940s. It was a sponsored film 
approved by the censors about a coup d’état by the Portuguese Communist 
Party [PCP]. Being an Estado Novo film, naturally the PCP militant who 
should have exploded the bomb that was going to start the coup repents, 
he looks up at the flag and, inevitably, repents. But what is of interest here 
is how the PCP intended to start the popular uprising: they were going to 
start the revolt by spreading the rumour that Salazar was planning to sell 
off Angola in order to build the bridge over the river Tagus. Just notice the 
strength of the empire in the 40s even with such forces as the PCP. This is 
the Portugal that went off to the colonial war.

History teaches us that there is nothing universal in the world, that we 
have diversified cultures. We also learn that the fact we live together with 
one another does not mean that the others are immersed in our culture 
and so, when we want everybody in the world to be one thing that we 
believe to be right, when we want to impose a certain order, we are being 
colonial.

1 «Portugal is not a Small Country.»
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A D R I A N O  M O R E I R A

After what I have heard, I am going to be daring and call attention to some 
small details that will help to put guilt aside and help us understand the 
difference in this relation between the phenomenon of colonialisation and 
the evolution of the world’s political structure that forces us to change the 
system.

That said, two separate questions arise:
First, how did we, Portugal, deal with colonisation?
Second, how is it that dependence on the international structure forced 

Portugal to evolve?
Portugal has always been a country that has needed outside help. 

D. Afonso Henriques declared himself to be a subject of the Pope and was 
obliged to pay four ounces of gold a year, although his chronicler said he 
never in fact paid owing to a very well remembered forgetfulness. 

Then we needed the alliance with England and this we paid for and 
never again have we forgotten as we have been reminded. And after that 
came the question of the Empire which forced us to seek other support. 
Indeed, in the case of the Empire we must remember that there were peo-
ple, irrespective of the regime, who understood that the international 
structure was going to change and the country would have to adapt to 
the change. We always find ourselves speaking about Captain Henrique 
Galvão but what was important was not the Santa Maria cruise liner, what 
was important was not his report that was never made public; what was 
important was the speech he made in the National Assembly. I was there, 
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still a young man, and his intervention was such that even after twenty 
years, during which time I myself had a personal responsibility, everything 
he said remained true and nothing had been corrected. 

Another man who tried to intervene was Botelho Moniz. He realised 
the structure was going to change and, as you all know, he led a movement. 
The only reason it did not triumph though was because he was a mili-
tary officer. Why? Because when the generals were all gathered together, 
there was a change of government and the assembled generals told him: 
«You have lost your legitimacy to give us orders», and so everyone went 
home. If he had been a civilian minister, he would have given orders but 
what this man did not intend, in my opinion, was to betray his country. 
He understood that the international structure was going to force us to 
readapt once again as we had been forced to do so many times before. But 
there were also civilian movements. What is not very well known is that a 
group from Margão [Goa] comprising intellectuals from Margão wanted 
the Portuguese Constitution to be federal so they would be able to defend 
the borders of their territory since what interested them was for the Indian 
Union to not occupy Goa. This caused a political dispute that led to the 
resignation of the governor who opposed this and left on bad terms, and 
so prevented Admiral Sarmento Rodrigues, who had very advanced views 
on this subject and understood what was going to happen, from having the 
necessary incidents to put him aside. It should be emphasised therefore 
that such movements as these also existed. 

After that, there was the problem of the United Nations. We did not pay 
enough homage to the diplomatic intervention of Ambassador Garin who 
tirelessly endured there for at least three years, and it was necessary for us 
to lose a third of the supporting votes for the United Nations to condemn 
Portugal; however, he wanted to gain time so that it would be understood 
that a change in the international structure would force Portugal to modify 
its colonial policy.

There were, however, many people who understood this, but they did 
not manage to achieve such an intervention until the revolts began. In fact, 
there is a United Nations report that I myself signed as a delegate in which 
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I predicted there would be an uprising that year — 1961. Afterwards, when 
asked about this — «How did you work that out?» — I replied that it was 
«because I had had an excellent primary school teacher who had taught 
me how to do sums and so I worked out the number of countries that were 
going to enter the United Nations and the year when we would lose the 
third that protected us.» After that date, as we had made no changes at all, 
we began to hurriedly do what many people had advocated and proposed 
and had thought inevitable for so long.

It is essential that we understand, pay homage to and respect the 
intervention of the armed forces. The same thing happened as in 1914-18. 
They went off without the sufficient means but always with the strategy of 
knowing they had to make time for the necessary reforms to be carried out 
because, as General Câmara Pina had warned, such wars are not won; they 
are always won by those politically responsible for them.

What happened, happened. There was the coup d’état and the Revo-
lution, which is when the system changed, and after that there was a very 
serious conflict of direction.

The first of the questions that is going to be the last of the answers is 
whether there are any differences in the way in which every part of the 
Euroworld Empire acted. We, who are ungrateful creatures, forget that 
Camões said that Europe was identified by the values that Christ had 
brought to Earth and that Portugal was the head of all Europe. In fact he 
knew that not everyone spoke the same language and that there were geo-
graphical and other differences, but above all else, he knew that differences 
do not mean that it is impossible to converge, and I believe that was what 
happened to us. Ultimately, what are we? The indigenous people who were 
here, heirs of the Romans, of the Suevi, etc.? We are a mixture that makes a 
whole because there is a communion of shared feelings. The community is 
born here. Let us be aware of how this difference has a curious effect, which 
is that, of all the components of what I call the Euroworld Empire, the only 
part of it that created a CPLP (Comunidade de Países de Língua Portuguesa 
— Community of Portuguese-Speaking Countries) is called the CPLP. 
No other part was capable of doing so. I sometimes ask myself: «But what 
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about the British Community? I take note: Are you saying Anglo-Saxon? 
They are an Anglo-Saxon population because that is what they are.» With 
us it is not so, and this is linked to another fundamental problem: no coun-
try nor people nor organisation ceases to have importance and Europe 
frequently gives the idea that it has no importance. It is all within; it is 
a rainbow and they do not think of importance. But Portugal belongs to 
the European Union. It is pro-Europe (and Camões understood this very 
well), but it also belongs, and this is often forgotten, to the United Nations, 
to NATO, to BITs (Bilateral Investment Treaties) and to the Instituto Inter-
nacional da Língua Portuguesa1. So what happens is that Europe does not 
recognise that it has ambience, that it has importance, that it lives alone, 
but thinks that all it needs is the European Central Bank.

But Portugal has windows of freedom and one of them is the CPLP 
while the other is the language2. When we left Macau, we left behind one 
Portuguese school but today there are fifteen; in Japan there are four chairs 
of Portuguese in the Catholic University of Sophia. So what is the down-
side now? The idea for the CPLP has Portuguese roots. I think it began 
with the Sociedade de Geografia3 but it was Brazil that set it up. The Insti-
tuto da Língua Portuguesa was proposed in a congress in Recife where Gil-
berto Freyre was president. The idea met with great enthusiasm and was 
approved, but it was Brazil that actually did this.

In spite of everything though, many people have done what they could. 
But I feel as if I am already saying farewell and, of all the honours I have 

received in our former overseas provinces, the one that moves me the most 
is a road in São Tomé e Príncipe which is called Rua Ex-Adriano Moreira.

Thank you.

1 «International Institute of the Portuguese Language.»
2 Last year, the United Nations’ website set its eight compulsory languages, with Portu-
guese being one of them.
3 «Geographical Society.»
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E D U A R D O  L O U R E N Ç O

Probably, the thing that I find the most interesting as a positive referendum 
on our relationship with the other is the Letter of Pêro Vaz de Caminha. 
This is because when looking for a western nation that has a certain root, 
a certain religion, a certain behaviour, a certain way of reading the world 
around it, one comes across a world that can still not be read. We have 
never really decided what the consequences of the discovery of America 
were: the first discovery and the second, ours, with only a decade separat-
ing them. It was never known whether Pêro Vaz de Caminha was famil-
iar with any of Columbus’ letters but the fact is that when the Portuguese 
found the place that had no name and would come to be baptised Brazil, 
they behaved very differently to the Spanish. One example is that Spain 
baptised everywhere with names they had brought with them, but we did 
not. This is only one of the singularities with which we embarked on the 
Discoveries.

In another context, I would like to say that I come from a village where 
some of the young people emigrated to Mozambique. What was extraordi-
nary — and that is what the essence of colonisation is — is that their sta-
tus changed; without having done anything, they became individuals who 
were ‘others’. When they came back on holiday, they no longer identified 
with the values of the home country they had left behind; the experience 
of the colonies, the experience of another world, made them into senhori-
tos who, when they came back on a visit to the metropole, aspired to a 
new form of integration. In fact, the encounter with the colonies changed 
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people, and even if they did not have important jobs, they came back as 
‘others’.

As to the rest, when I was teaching in a college in Coimbra, I had some 
Angolan students for whom Portugal was the colony. Coimbra was not 
Lisbon but, in spite of everything, Luanda was still a much more important 
city than Coimbra or Lisbon.

There were therefore colonos of every kind and one cannot say that 
there were very strong codes of understanding; but the Portuguese have the 
capacity to react on various levels, the capacity to merge, and a hyper-iden-
tity that transforms itself into a kind of sublimated non-identity.

Anyway, we are what we do. We have created our own identity even 
though we have probably sprung from the only revolution there has been 
in humanity, the Christian revolution, and so far we have not changed the 
paradigm. And this is what Western civilisation does while it lasts, but its 
twilight will come when this model begins to disappear, which could be 
happening right now.
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H E L D E R  M A C E D O

I think that I made it clear by talking about «guilt» in my presentation that 
I consider «guilt» and «responsibility» to be two different issues. Making 
us feel guilty retrospectively for the fact that there were colonies is a false 
problem of postcolonialism. History is the narrative of what was and when 
what happened, and retrospective guilt-seeking is a running away from the 
responsibilities of the present. This is why it is necessary not to forget his-
tory but to keep the memory of the past alive, as José-Augusto França has 
demonstrated in an exemplary way in various books and in his excellent 
paper today. 

My dear and very much admired friend Eduardo Lourenço mentioned, 
as he has done in his foundational studies, the problem of the specificity 
of the Portuguese case in which the idea of empire in some way became 
in our imagination a national identity that was simultaneously present yet 
absent in our own consciousness of ourselves. Thus it must have been, or 
thus it must have become. Nobody has helped us to understand ourselves 
more than Eduardo Lourenço has.

But this dimension, let us call it mythical, existed on a par with the 
factual reality that we had not managed (or perhaps desired) to create eco-
nomic and social structures in Portugal compatible with our remarkable 
imperial «madness». One key element of the specificity of the Portuguese 
empire was the delegation of national power to other relatively privileged 
regions of the empire itself. It is not by chance that only in the time of 
Marquês de Pombal did the capital of Mozambique cease to be Goa, which 
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also enjoyed political and economic control over Macau. Or that, with 
the flight of the Portuguese royal family to Brazil, Rio de Janeiro became 
the first non-European capital of a nominally European, pluricontinental 
empire. Or that one of the last points discussed during the negotiations for 
the independence of Brazil was whether Brazil would continue to main-
tain its de facto colony called Angola, or if this colony, which was in fact 
Brazilian, would return to its nominal owner, which was Portugal. In fact, 
Angola was a Brazilian colony until it was forced to become a Portuguese 
colony. The celebrated patriotism of Salvador Correia de Sá against the 
Dutch was more Brazilian than Portuguese. And it had more to do with the 
slave trade taking slaves from Angola to Brazil than with patriotic ideas. In 
fact another point is that the maritime currents made it easier and quicker 
at times for a ship that set sail from Recife for Rio de Janeiro to first touch 
land in Luanda and from there to sail onwards to Rio. Brazil and Angola 
were complementary imperial realities.

In one way or another, Portugal had to set up local structures to be 
able to deal with an empire that was as impossible as it was imagined. This 
revealed a certain knowledgeable wisdom on the part of the Portuguese 
colonial rulers. The reverse side of this admirable process and obvious wis-
dom — and what I consider to be the most negative aspect of our imperial 
history — was that Portugal impoverished herself because of the empire. 
This is an apparent paradox, first diagnosed by Sá de Miranda but also 
suggested by Camões and, of course, retrospectively analysed by Antero de 
Quental. The distant empire served to maintain the parasitic elites, like an 
island floating à la Swift on the impoverished imperial Portuguese nation. 
It is incredible that a country with 1.5 million inhabitants, with an extraor-
dinarily well developed, cultured, European, universal elite capable of run-
ning that impossible empire, managing it with extraordinary efficiency, 
kept 90% of its metropolitan population in poverty and misery. And it is 
also amazing that in 1961, at the start of the colonial wars, Portugal was still 
the poorest country in Western Europe despite having a colony as rich as 
Angola (and let us not forget the others). This might not be the cause of 
retrospective guilt, but it was the biggest crime Portuguese imperialism 
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committed. And it also suggests another specificity, unfortunately a nega-
tive one, of Portuguese imperialism: that we were terrible colonisers of our 
own selves. In other words, we used the riches coming from the empire to 
maintain in power the elites who did not need to develop their own coun-
try in order to be able to continue to be elites within it.

Holland, as an imperial nation, was much worse than we were in vari-
ous aspects. As were the French. And the English. And as for the Belgians, 
it is better to not even speak of them. But, while in one way or another their 
people benefitted from their empires, the Portuguese people in our coun-
try remained as poor as the poor in Zambezia that I had known during my 
African childhood. That, for me, is the essence of the need for there to be a 
postcolonialism in which we, the Portuguese, who were an imperial power, 
may assume our postcolonial condition of having been the colony that was 
badly run, as we were, by the same elites who colonised our colonies. 

And when we see what is happening in Angola now, one could say that 
this former colony has a local oligarchy running their own country which 
imitates the European Portuguese oligarchy. This alone can explain how a 
country with such immense wealth has had to appeal to the International 
Monetary Fund just as impoverished Portugal did. It is as if its national 
rulers were applying the same model of bad management to their own 
country that we, the Portuguese, have applied to ourselves for centuries.

I believe these are some of the concrete problems that it is important to 
consider when we speak of postcolonialism so that our postcolonial pres-
ent might become the positive side of what was negative in our colonial 
past. It was this too that I sought to show in my book whose title, Partes 
de África, also includes Portugal. Here I wrote about my memory of Por-
tuguese colonialism shortly after the colonies had become independent of 
Portugal and Portugal had become independent of the colonies.

Professor Adriano Moreira has an optimistic view of the future and 
mentioned the cultural and economic importance of the CPLP as an inte-
grating factor of a postcolonial pluralism based on our common language 
and on our shared history. But, as he firmly emphasised, it was a Brazilian 
initiative. Well, yes, in fact it was but now Brazil does not appear to be 
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greatly interested in the CPLP. It is not enough for Portuguese to be a com-
mon language in order to create a community of shared interests. Besides 
which, the entry of Equatorial Guinea, for reasons that it might not be 
prudent to analyse, does not seem to auger well for the future of the CPLP. 
It is without any doubt a project with good intentions, but it is precarious. 
I believe, in conclusion, that it could only cease to be so when (or if) the 
Portuguese-speaking nations ceased to be colonies of themselves.
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J O S É - A U G U S T O  F R A N Ç A

We have reached the end of the session. I dutifully presented a text that I 
was asked for and which you have had the patience to listen to, and now 
I would just like to recall two recent events that happened in Paris at the 
Collège de France where the Congolese writer Alain Mabanckou was 
invited to teach a course of «literary expression», not of African languages 
as he so clearly pointed out in his inaugural speech. He himself sought to 
play down the colonialist situation saying that it is good that one does not 
view the history of Africa as an epiphenomenon and added, in a play on 
words, that the history of France is «’cosue’ de fils noirs». He then said: «The 
world is an addition of identities, a multiplication at times, not, in any way, 
a subtraction, and even less a division.» Through this singular arithmetic 
language we can better understand what we have been talking about here 
in terms of national identities. Said by a black writer, a Visiting Professor 
at the Collège de France, it certainly has an extraordinary importance for 
us all.

Secondly, I would like to quote from a book that has recently come out 
called L’Aveuglement1, written by an old friend of mine from the Annales, 
Marc Ferro. In it he reviews, with a certain amount of humour, all the 
times when the elites and those in charge throughout recent history did 
not realise what was happening or what was obviously going to happen. 
The most recent examples are those of Syria and the surrounding regions. 

1 «Blindness.»
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In this work, Professor Ferro notes one exception: decolonisation, which 
was rapidly felt to be caused by the inescapable pressure of history. The 
whole of the Western post-war world perceived this and it was the only 
time that Europe was up to understanding the evolution of history, the 
Europe of France, the Europe of England. But he adds that Portugal was 
not up to it: here there was an exception called the Estado Novo. 

A third point I would like to make is more of a question: do any of 
you, ladies and gentlemen, my illustrious colleagues on the panel or in the 
audience, know a French author called Gérard de Villiers?1 He was a nov-
elist who died in 2013 and who has two hundred million readers scattered 
around the world. It is interesting to note that he came to Portugal for the 
25th April. I met him here and we even had coffee together in the Grémio 
Literário. His two hundred plus published books have a hero, HSH (His 
Most Serene Highness) Malko, a prince of one of the old Germanic micro-
states, who inherited a bankrupt castle. To maintain it, the prince became 
a kind of 007 but he worked for the CIA. Villiers stayed for two weeks in 
Portugal, more than enough time to significantly grasp the political situa-
tion in the country, and he did this all around the world. His novels were 
much read at the Quai d’Orsay, as far as we know.

The novel that is set in Lisbon, Les Sorciers du Tage, has some amazing 
scenes in it, which I am not going to recount here. Villiers was of course 
absolutely, openly and professionally anti-communist. Anyway, the novel 
is very interesting, informative and entertaining and I recommend it to all 
those who ask me what the 25th April was like in Portugal.

Gérard de Villiers also published a novel about Angola called Guêpier 
en Angola. It is not so well written but to a certain extent it has a lot to do 
with a situation that is becoming increasingly topical as it deals with the 
circulation of money and money-laundering.

Finally, just one last point about the elites and the poor, which we all 
were, during the period of colonisation. There were two poles: the capital-
ist pole, the white men who manoeuvred and manipulated while sitting 

1 Eduardo Lourenço nodded.
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on the boards of directors, and the pole of the poor colonos who arrived in 
Africa and were sent to the fields as foremen in the coffee and sugar plan-
tations. They were illiterate like the black Africans they were going to be in 
charge of, but with one difference: a stick to impose their authority. There 
was no racism in this; it was simpler than that. There was the white man 
and there was the black man, one had the power and the other did not. But 
there was worse. Behind them were the old poor white men, dragged by 
life into black or interracial concubinage, who lived in the musseques1 of 
Luanda, similar to the shanty towns on the outskirts of Lisbon. I wandered 
around the plantations and also around these areas out of an intellectual 
and sentimental curiosity. The reality of colonisation was in those boards 
of directors and in the musseques. I never wanted to link myself to either 
one or the other, and so I ended up as a professor in this Faculty which has 
given us all such a warm welcome today.

1 «Slums.»
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M A R I A  J O Ã O  C A S T R O

To close the proceedings, I would just like to thank my guests and moder-
ators once again, bearing in mind the privilege that it was for me that you 
accepted the invitation.

My special thanks go to:
Professor Adriano Moreira, author of a colonial thought of which we 

are all the heirs; 
Professor Eduardo Lourenço, complicit in so many conversations that 

have made me rethink the Portugal in which we live;
Professor Helder Macedo, whose humanity and heart are as big as the 

world;
Professor José-Augusto França, the initiator of a genealogy of Portu-

guese art history to whom we owe so much;
The moderators, Professor Nuno Severiano Teixeira and Professor João 

Paulo Oliveira e Costa, for having brought to the table questions that inter-
connect with the (post)colonial universe;

The Research Unit to which I belong, CHAM — Centro de História 
d´Aquém e d’Além-Mar (FCSH/NOVA-UAc) — for their collaboration 
with the audio and video recordings as well as for their help in organising 
and publicising the event. 

I think it has become clear in the session reproduced here that the (re)
thinking of (post)colonialism is a subject that is far from being exhausted, 
but that requires new approaches and reflections to help us understand it 
and to place it within the contextual framework of our history in the light 
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of the globalised world of the 21st century. We hope this event has contrib-
uted to the contextualisation of different parallel colonial universes, com-
plementary to a subject that is as vast as it is fascinating and topical. And 
finally, I would just like to say that one thing is certain — this has been a 
meeting replete with warmth and friendship. 
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